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ABSTRACT

The aim of this Thesis is to analyze the Concept of Afttasammapanidhi i
Buddhism as an important principle of self development. By critical analysis, it is found that,
Attasammapanidhi is the starting point for the prectice of other common virtues in order to
uplift moral and intellectual qualities of oneself and other peopie.

In Tipikas, the word “Afta” has qppea.ned at least 590 times in several volumes
of pitaka (the Buddhist scriptures). It caries meanings, and purposes as refered to by the
Buddha, at two levels, i.e., as the Ordinary Language and as the Dharma Language. In an
Ordinary Language, Atta means the composition of Body and Mind known as the Five
Aggregates conventionally called a person or self, while in a2 Dbharma Language, Atta means
essentially the Mind purposeful consciousness which is the originator of all activities. In
reality, there is no such permanent A#a as hold by Etemnalism. Sammapanidhi (Right Setting)
measn put (somthing) in the right way, by the right means and with the right aim, Therefore
Attasammapamdm means setling cnesclf along the right path to reach rightly the final goal.



Although, Aftasammapanidhi means defferent things in defferent contexts and with
defferent means and methods at defferent lewels, either for lay or monk practitioners, but
finally it leads to the same goal Nibbana the supreme happiness, For example, an Ethical
Level, it is the principle controlling the body, speech and thought in order to attain the
worldly happiness, but on Intellectual level, it leads to the right understanding of self and its
environment which directs “Atta” (self) to follow the Eightfold Noble Path to reach the
Supramundane Happiness, the ultimate Liberation.

To effectively practice Attasammapanidhi, one must follow simultaneously the
three components: the Right Way, the Right Method and the Right Aim without 'any
contradiction. By daily and in a proper way following the three requierments of
Attasammapanidhi one can solve all problems occurring in either one’s life or in society.
Then, a person no doubt, will aftain peace, happiness and harrnony in this life as well as in
the future lLife.



