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Abstract

The aim of the thesis is to analyse the meaning of Dana in Buddhism and the practice of
Dana in Thai Society

From the study it is found that Dana means giving , charity , generosity , alm-giving, It
is expressed with good heart for the benefit of others. Dana is divided into two kinds that is
Amisadana : material gift or giving others materiel things and Dhammadana : gift of Truth or
the teachings of the Buddha. Buddhism regards that Dhammadana is superior to Amisadana,
Dana has two aspects; 'Patipuggalikadana ta gift designated to a particular . person and
Sanghadana :a gift dedicated to the order or to the community of monks as a whole. By
comparison of its  values, Sanghadana is more valuable than Patipuggalikadana.

Dana is regarded as one of the three major sources of merit, the other two being morality
and mental and spiritual development. It is found that Dana appeared in many groups of Dhamma
items. Dana means the same thing in all cases but may serve different purposes according as it is a
component of what group of Dhamma. To achieve all intended purposes, one must practice Dana
together with all other related Dhamma, such as in Pummakiriyavatthu (Bases of meritorious actions) ,
here Dana aims to eliminate. While in Dasabidharajadhanuna (Ten Virtues of the king), Dana as a
virtue for a king means offering benefits , happiness to his people. In short, Dana, according to
Buddhism, has only two purposes : 1. To eliminate mental defilements and 2. To aid or help others to

be happy.



It cannot be denied that Buddhism has definetely influenced the way of the life of Thai
people. It has blended with Thai local beliefs and wisdom. Through the periods of times, Dana has
become an important element in Thai tradition and custom. In every religious ceremony, Dana has
been always included, for example, in house-blessing ceremony, ordination ceremony, wedding
ceremony and so forth, Some Thai people misunderstand that by doing Dana alone a person become
virtuous, ignoring his or her intention , that is why in Thai Society, sometimes, people prefer giving
Dana to observing Sila(morality). It often is seen that, while performing merit ceremony, people take
intoxicating drinks, and drugs. It is a big mistake to think in such a manner . In fact, to be a good
man , one has to do all virtues included in the same group of Dhamma items ;that is, not only doing
Dana but also practicing Sila and Bhavana simultaneously.

In the performance of Dana, three factors have to be involved :
1.The volition of giving has to exist accompanied by joyous feelings at the three
moments of time : the time prior to giving is done, the time while giving is being
done, and the time after giving has already been done.
2. Things to be given muét be something useful and harmless.
3. Persons to be offered gifts must be good or worthy persons like monks or
parents.

Always taking these three factors into consideration when Dana is to be made. It js always
good to choose the proper materials and persons to be given.(Viceyya Danam Databbam)

Finally it shouid always be remembered that Dana has the purification of mind as ultimate

goal. Doing Dana with a purified mind brings about happiness and peace to Society.



