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Abstract

This thesis is an attempt to understand the crossborder Vietnamese women who live
in context of Vientiane Development Process through the gender perspective. This development
process is aimed to render Vientiane, the civilized capital of Laos. Incooperating the gendered
views into this study, women’s social status is analyzed through the politics of spatial identities
both in the private and public areas in which they live.

To study this issue, I employ the feminist anthropology as the main qualitative
research method in order to comprehend the embedded gender power relations in the process of
spatial identity construction of the cross-border Vietnamese women living in Nhongchan
community.

The research findings reveal that Vietnamese women define “home/place’ and
“home/land” by her experiences and memories especially “home/land”, the tales from their
Vietnamese families is crucial in helping them elate to the “home/land” although some of them
have never been to Vietnam. Holding on forcefully to their ethnic identity, they try to be “good
Vietnamese women” as dictated by Confucian Patriarchy ideology. Accordingly, these women
have lived their lives as the “secret breadwinner” of their families by being the vendor in Kuadin
market. But when Lao government has led the country to become the “developed country”, Laos
aims to change its identity to be the dream’s Laos. As a result the government relocates
Nhongchan community as it is deemed that the community does not get along with the new image
of Laos. This context directly affects these women’s lives. The relocation has not only relocated

people from the place but also their memories and social relationships.
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As for the Vietnamese kinship issue and its process concerning Vietnamese women’s
displaced lives, their social network extension gives them negotiating power within the families
especially with their husbands. In other words, the Vietnamese kinship inherits Confucius
patriarchy culture which has influenced socialization process in the family to maintain
“Vietnamese ethnicity identity”. This has resulted in gender inequal status. In consequence,
Vietnamese women everywhere in the world still bear no “self” in their own families.

Certainly, the family-centered ideology has played the role in shaping of the
“Vietnamese good wife and good mother”. The ‘good wife and good mother’ affects gender
relation in the home. Although they are the breadwinners of the family, these Vietnamese women
rarely negotiate for themselves and thus become selfless. The husbands of these Vietnamese
women are still the “king” of the home and they — the wives, remain the “servant” who does
everything to satisfy the husband, like the “good wife” as Confucius patriarchy culture has
socialized them to be.

By bearing no “self” these Vietnamese women have become more visible in the
“market” because in market place especially “Kuadin” market, they can practice their role as
breadwinner of their families by being “clever vendor”. This is regarded as their proud identity.
But as the Lao government is working towards developing the new image of the country with an
aim of becoming the “modern and civilized Laos”, the market has been changed towards the new
identity. Such new identity is driving the old identity like “Vietnamese vendor” out of the market

so these women have to struggle for their space.



