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Abstract

This thesis examines the way in which the social experience
and historical consciousness of Christian Lahu, a highland dwelling
ethnic minority, have been generated in the history of their
relations with powerful lowland majority peoples as well as in
relations to the long-term presence of Christianity among them. The
study explores how uniquely Christian [Lahu discourses have emerged
from the interaction of their social experience, its expressions,
and Christianity, and the people as hurnan agency. As the study aims
to examine not only cognition but also feelings and expectations of
the Christian Lahu, their stories about their own people are
analyzed as seif-authored expressions of experience.

In the long history of ethnic relations, in which the Lahu
have had to face overwhelming powers of lowland majority groups, a
peculiar form of parrative has heen formed, which 1 call "Lahu
narratives of their own people's inferiority". An analysis of the
narratives reveals that behind the apparently negative self-
definition there exists a positive perception of the people, too.
These two contradicting self-definitions constitute an ambivalent
feeling in the Christian Lahu's social experience.

One of the Christian Lahu narratives on their own people's
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inferiority is concerned with "wisdom". As a result of Iong-tirne
"civilizing" policies of the Christian church, which stressed the
importance of formal education and knowledge in written form, while
discounting Lahu's former wisdom in spoken form, "knowledge" (gained
from books and education) has become equated with "wisdom" (acquired
from long experience in life). Although "wisdom" in other forms than
writing has been marginalized in the Christian Lahu mainstream
discourse, ordinary villagers still conduct ‘Toffstage" resistance,
in which they stress other values than "wisdom" in written form,
values which they feel as originaily Lahu.

Another analytical focus of this study is on narratives of
"the Lahu State", an expression highly charged with Christian Lahu's
feelings about history. Through the analysis of narratives
concerning ‘'the Lahu State", the study argues that, in the long
Christian Labu history, there have been  transformations of their
mythology, notions of time and history, and millenarianism. These
transformations were triggered by the adoption of the Western
calendar, formal education, literacy, and new annual rituals
promoted by the church. The elaboration of a myth of an old Lahu
prophet was crucial in the process. Despite a good awareness of
harsh reality, or more correctly, because of it, Christian Lahu
anticipate future grace, symbolically expressed by the restoration
of "the Lahu State", and this hope is continuously reproduced.
Christian Lahus, who are concerned less about God's love and
universal amity than their ethnic  history and destiny, have

indigenized the world religion.
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